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Part II: Social Structures
The focus of this section is on social structures. Women’s lives are formed and structured by social webs and norms, and these pre-conditions influence both women’s access to and their control over resources, as well as women’s security and room for manoeuvre. First household structures such as the domestic cycle, life cycle, and household hierarchies are described. In continuation hereof the gender hierarchy within the household is addressed. Secondly kinship structures are addressed, most importantly involving issues such as marriage and inheritance. Finally I describe community-related issues of social organisation and wealth differentiation. 

5.4 Household Structures
5.4.1 The domestic cycle 

Households exhibit a variety of demographic structures. The households are involved in a continuos cycle. Changing household structures from nuclear households (NH) to extended households (EH) occur if the sons of a nuclear family marry and continue to reside with their parents together with their wives and children. Upon the deaths of the parents, the change from extended to nuclear household may take place, as each son form his own nuclear household. In other cases the extended household turn to a joint household (JH), as the brothers may continue to live together. Eventually however brothers separate or die and joint structures give way to nuclear households which may begin their own cycle anew
. The process of changing household structures can be illustrated by the transformation cycle, as shown in figure 5.9.

Figure 5.9 Household transformation cycle






EH: Extended household

JH: Joint household

NH: Nuclear household 

Productive activities are organised in a variety of ways within the household and show different characteristics according to household structure. Although nuclear households are physically and economically independent, some maintain close ties with the husband’s or wife’s parents, sharing labour and resources. In some extended households, several families form a shared production and consumption unit managed by the eldest male, other extended households has a different structure in which responsibility for different aspects of production is divided among the members, as are economic returns. Thus, the organisation of production and consumption may differ significantly even between structurally similar households
. 

An important determination of household livelihood strategy is the household composition, particularly age and sex ratios. In the early stages of a nuclear family, children require more labour than they return. As they reach adulthood, their labour becomes a significant contribution to family maintenance. Labour supply reaches its lowest ebb when sons marry and the establishment of their own household coincides with parental ageing. Associated with this rise and decline in available family labour is the need for productive resources. Consequently a description of the household structure is not sufficient when concerned with the available household labour. Both extended households as well as nuclear ones are involved in a continuous life cycle shaping the household labour force. As a result of the earlier separation of sons an increasing part of the extended household has a very low labour availability as it consists of an older couple with their younger married sons, their wives and young children. The nuclear households fall in to two groups concerning the availability of labour; the young newly separated nuclear households with young children and the group with children reaching adulthood although not yet married. The former has very limited labour force the latter a large percentage of adult labour.

5.4.2 The life cycle

Concurrent with household transformation, individual cycles of change determined by social and biological events take place. Thus households are comprised of individuals differing in sex and age and at various stages in their lifecycle. The life cycle determines to a large extent household members’ status within the household and thereby a member’s influence and competence. 

Commonly, children control few productive resources, but are helpers in production under the guidance of a parent. The effect of the maturing of children in household production is closely tied to family structure. To establish a nuclear household, parents allocate productive assets to their married children who take responsibility for both labour and management. Within the extended household, a newly married son most commonly continues to work for his father without gaining separate control over major productive resources. Residing adult sons allow their fathers to give up physical labour in favour of supervising farm tasks and increasing leisure. As the father ages, sons often take on more management responsibilities without receiving increased control over assets. Simultaneously sons bring their wives into the parents’ domain where they work for the mother-in-law, allowing the mother-in-law to reduce her workload in favour of supervision and less arduous activities. The young newly married women find few opportunities to control resources within the household and little time to devote to tasks of specific benefit to her own family. With the birth of children, however, the husband often receives more authority, which enables his wife to shift some of her labour to her own nuclear family. However, ultimate control of major assets remains with the husband’s parents. As age, sex, and generation are closely linked with control over productive assets, economic responsibilities are neither static nor equally distributed within a household
. 

Unequal access to productive resources can create inter-generation competition. With the increasing importance of wage labour as a source of livelihood the control of fathers over sons has decreased and influenced the way in which property is transferred between generations. The extended family is no longer seen as the ideal. Young men, often strongly supported by their wives, strive to move into a separate house as soon as possible after marriage. Their access to wage labour enables them to set up their own households earlier than before
. The greater autonomy of sons expresses itself in the earlier transfer of some property from father to son. A father often helps his son substantially supporting the construction of the house. In other cases the son wishes to establish his own household contrary to the parents’ desire to maintain their assets intact and preserve control over their son’s labour. In such cases conflict may occur in the household. In general tensions arise in extended families after sons marry and produce children. Living space shrinks, financial resources stretch to support greater numbers of household members and loyalties are strained. These conditions enforce the wish for young married sons to establish a separate household. His wife may encourage, or even instigate, such a schism to escape the control of her mother-in-law and establish her own economic base. Consequently, individual attempts to gain greater control of economic assets at the expense of other family members may split a household along generation lines. This is the case with Zusan
. She and her husband separated and formed their own nuclear household against the father-in-law’s will, in order to be able to do so she sold her gold to provide money for a new house. 

5.4.3 Household hierarchies
A gender hierarchy exists within the household. In general the elder male holds highest status within the family, either a grandfather, a father or father-in-law, immediately under him the elder female, either a mother or a mother-in-law, and then the elder son. However, with the transformation of livelihoods it seems that age as a principle for hierarchical ordering has lost some of its importance to gender. Impoverishment and fragmenting inheritance has gradually reduced the access of men to land and livestock. The large-scale ban of land in 1996 in the village territory accelerated this process significantly. This implies that the power basis of elder men, their control over means of production, has been severely weakened. The access of younger men to wage labour, which contributes an increasingly important share to the total household income, has made sons less dependent on their fathers. Hence the autonomy of younger men has increased because of their access to wage labour and the market, whilst women have become economically more dependent on men. As the households in general provide more of their consumable items from wage labour, household domestic subsistence production is left less important. Women performing these tasks are thereby subordinated household wage income, which they themselves have little opportunity to perform.  

Simultaneously with the age and gender hierarchy within the household, a hierarchy also exists among the women. The women’s hierarchy is mainly based on age, seniority, and thereafter the household structures. The older women have higher status than the younger. A mother-in-law in an extended household holds higher status than does a mother whose sons have separated. Between the daughters and daughters-in-law there also exists a differentiation in status, the age determines who holds higher status within a household. There is a tendency in favour of the daughters however; who regardless of age differences between themselves and their sister-in-law often have some advantages, when still living in their parents’ house. The hierarchical relations among women are also changing. For elder women earlier disintegration of the extended household usually means a loss of control, while at the same time it means increased autonomy for young married women. The diminished control of women over labour and property means rising social status; individualisation and domestication of female labour are prestigious social symbols and indications of increased wealth. The cultural ascribed status for women in seclusion implies that families which can afford for their women to engage themselves only in domestic tasks are highly respected, however, this is not in favour of the women who thereby lose access to productive resources. 

5.5 Kinship 

The villagers in Im Mial originate from the village Feishdan, near the Jabul Lake
 and are all from the same kin. Figure 5.10 shows the kinship between families in the village. However, some families are difficult to place within the genealogical tree, due to the lack of information and the fact that in some cases only parts of the families from Feishdan settled in Im Mial. Other factors creating difficulties is that some households, relates themselves to one particular person rather than the kin as a whole, whereas others describe their relations in terms that are not very specific.

Kinship is an important organisational principle for the reproduction of property relations and the allocation of labour. The reproduction of labour is very important, and marriage organisation has a central place in social reproduction. Elder men play the main role in organising the marriage of sons and daughters. Usually a young man does not have the means to finance his own marriage and as such he depends on his father, for housing the new couple and the payment of dowry. Marriage is also a very important way of strengthening relations between different families or parts of the same kin. Marriage as an institution is one strategy for households to maintain access to productive resources and strengthen the social networks. The majority of marriages in the village are interred between near relatives, most commonly cousins. 

An example of the ties between relatives strengthened by marriages can be seen in figure 5.11 showing intermarriages between relatives from four brothers. Most of these marriages are interred by cousins or in some cases the daughter of a cousin marries her fathers cousin. These marriage patterns clearly strengthen the relationship within the kin, at the same time though it increases other difficulties, since land is increasingly fragmented the assets available for the household are further limited. This increases the necessity to adapt new livelihood strategies in the form of migration labour. The marriage ties, however, are based on traditional bonds and values, which posses restrictions on the household’s room for manoeuvre and in some cases lead to increased poverty due to these limitations. 

Culturally, patrilineal endogamy is highly valued. Ideally, bride and groom are related through males. A man can put a claim on his bint ‘amm (father’s brother’s daughter) and the dowry to be paid for such a marriage is often lower. Girls themselves generally preferred marrying within the village and within the lineage. Evenso, they also have their specific marriage preferences, which in some cases contradict lineage and village endogamy. Young women may prefer a partner related through females. If a girl marries her ibn khala (mother’s sister’s son), her mother-in-law will be the sister of her mother with whom she is expected to have good relations. If she marries her ibn ‘amm (father’s brother’s son), her mother-in-law and her own mother will be salafat (women married to brothers), a relation culturally defined as potentially strained. Also, a mother might like to marry her sons and daughters to her own relatives in order to reconfirm her relationship with them
. The increased involvement of young unmarried daughters in migration labour has shifted the young women’s marriage preferences. The unmarried women have the opportunity to meet young men from outside the community and kin through migration labour. However, the women’s wishes to marry outside their kin in order to move from the community are rarely agreed upon by their parents.    

The bride’s father primarily makes the decisions concerning marriage. Where the father is no longer alive it is more often the brother who decides than the mother is. An important consequence of the new social division of labour is that fathers have less material control over the organisation of marriages. Nevertheless, a young man is still dependent on his family to arrange the marriage. With the fathers less control, mothers are increasingly able to influence marriage arrangements. The interests of mothers and mothers-in-law may still be contradictory, but as households tend to split up in an earlier phase of the household cycle the institution of the mother-in-law has become less central. As a result more girls succeed in delaying marriage, and the women’s age at marriage has increased
. The social preference for kinship through men is less accentuated and refusing a suitor, even if he is an ibn ’amm has become easier. Young unmarried women have also gained increased influence in their marriage arrangements. To queries about who will make decisions concerning their marriage the majority of unmarried women say that they will make the decision themselves, whereas only 10% of the married women say that they actually did decide for themselves. However, their decision-making competence might be related to the opportunity to refuse a suitor rather than choosing one themselves.

5.5.1 Marriage and inheritance
When considering women’s role in resource management and their position in society in general, it is necessary to understand how the Quran reflects on women’s rights to property. Women gain access to and control over resources by means of inheritance and marriage. The traditional way of dealing with these issues has long denied women their rights according to the Quran. However, recent studies show that women are gradually gaining their Islamic and legal rights although this is still an ungoing process
. The understanding of women’s rights in Islam is of great importance for the understanding of women’s rights in Islamic societies, as the legal rights in most Arab states are based on the Quranic statements on these issues. However, there are great differences in how these are practised within urban and rural areas. Where the urban women find that they can count on their legal rights, the rural women find themselves submitted to a traditional way of life rather than Islamic and legal rights
.

Marriage and dowry 
While Islamic law stipulates that a dowry, in islam mahr
, ought to be paid to the bride or to her representative on her behalf and that the whole mahr belongs to the bride, the practice has proven quite different. The bridal share can be a potential source of productive property for women. As a standard procedure part of the mahr is used to buy household goods, but most of it is spent on gold. Exchange marriages, badal, have previously occurred in Im Mial. In the case of badal, the son and daughter of one family marry the daughter and son of another. In such cases either no mahr is paid or the bride receives a share, which is considerably less than the usual
. Although a change in marriage practice has occurred, the mahr is not always paid and the bride is not always the main beneficiary as a bride’s father might only give part of the mahr to his daughter. 63% of all married women in this study only received part of their mahr at the time of their marriage, 27% of these women were involved in badal marriages. With changes in men’s property, the women’s access to property has also been transformed. The father’s share of the mahr is gradually disappearing, and the bride receives an increasing part of the mahr herself. The tendency for women to take the whole mahr when marrying seems new. For marriages conducted within the last 10 years 64% of the women were given their rightful mahr as their own property, whereas, for marriages conducted more than 10 years ago this was only the case for 21%. However, the tendency for women in Im Mial to receive the whole share only exists from the early 1990s
. At the same time, the relative value of the mahr has declined. Male wages have increased much faster; thus men do not have to work as long as before in order to pay the mahr. Since cash is more readily available, women no longer receive livestock or land directly as part of the bride’s share. Thus the nature of the mahr has also changed, with the result that women’s access to property, in particular to productive property, has actually decreased. 

Inheritance

In Islamic law women according to their social position receive a fixed share of their husband’s or father’s estate. Women themselves point out that it is not the nature of the property, but rather that of kin relations, which is relevant in terms of inheritance. Gender, marital status, kin relation and the presence of contending heirs determine inheritance rights
. The father (before his death) or the oldest brother primarily makes the decisions regarding inheritance, and only rarely does the mother or an uncle make the decision. One third of the women who had lost either their father or both parents inherited. However, many women choose not to claim their rightful share of inheritance after their parents. This is done in order to reaffirm and strengthen the ties with brothers by leaving the share to them, ties that are of great importance to women. After marriage women continue to identify with their own kin, and they still depend on their male kin for economic security. By not claiming her share, a woman enhances the status of her brothers and by implication her own while accentuating their obligations towards her. If, on the other hand, a woman demands her share in the estate, her kinship ties with her brothers may be disrupted irredeemably and she may no longer be able to draw on their help and support. As the support she can count on from her own relatives usually influences her position in her husband’s house, this simultaneously undermines her position vis-à-vis her husband and her parents-in-laws. Women in Im Mial tend to place great importance on their husbands as providers. In response to queries as to why women do not claim their inheritance share, they point out that their brothers need the land or livestock “Because they have to support their families; women themselves can do without, as their husbands will provide for them”. In some cases it may be the husband pressuring his wife to claim her share, rather than herself acting on her own initiative. Although the choice to refrain from inheritance might be a valuable strategy for women in terms of social security this depends highly on their situation. A daughter without brothers has good reasons for claiming her share. Since her father’s brothers will generally be less concerned with her welfare and less dependable in providing for her. Hence even if her husband would profit most from the inheritance, it might be a sensible strategy for a brotherless woman to take her share. 

For widows, even more than in the case of daughters, it is social relations rather than access to property that really counts. In cases without children the decision concerning inheritance is usually made by the husbands’ brother and the widow usually returns to her parents home. A widow is usually more concerned about being able to keep her children than realising her property rights in her husband’s estate. Although most women wish to stay in their husbands’ estate, others say that in case of small children they will stay with their own family and return to the husbands’ estate when the children are grown. In cases where the widow has no children she will have to return to her own kin. Another issue of concern is whether the couple has formed a nuclear household or not. Some women say that since they have separated from their parents-in-law no one can interfere with the inheritance, whereas the widow cannot be sure to inherit when still residing in the extended household. The inheritance conditions also depend on whether the widow chooses to stay with her parents-in-law or not. In cases where a son is present he will inherit and the widow can have part in this inheritance if she chooses to stay with her parents-in-law, or she will have to leave without her son and the inheritance. In the cases where the widow has a son, the estate would often not be divided immediately, and even if the widow renounces her share in her sons’ favour, she would still have a relatively independent position through de facto control of their property. Once her sons are grown, they are legally obliged to provide for her. Women in general express their need to give birth to a son in order to secure their own future. The position of a younger widow with daughters only, on the other hand, is very different and highly problematic. Although the widow herself would prefer to stay with her daughters, her future is insecure, as her daughters are to marry they will usually not be able to provide for her. Her late husband’s brothers are not obligated towards her, whereas her own relatives have no obligations towards her daughters. In Im Mial 2/3 of the widows inherited after their husbands, in the case of Um Saif
, not she but the children were the ones to inherit their father. Since he had two wives, with children from both, so the property was divided between the children after his death. However, she stayed in control of her children’s’ share and as such had a good position. Thus this kind of female headed households are often confined to poverty, due to lack of income generating opportunities.

5.6 Wealth and Social Status in the Community 

Since norms and perceptions play a role in the organisation of labour and livelihoods, the community’s consideration on wealth and social status are of interest in the discussion on resource management, both within the household and when considering community resources, 

A social map of Im Mial was made during a focus group discussion with men
. Features indicating social status were placed on a village map and their importance discussed. Furthermore a wealth ranking between households in the community were made and likewise placed on the map. The social map 5.2 gives an overview of the village and the distribution of household within different wealth groups. The features placed next to the households indicate which factors are considered of importance when discussing wealth and social status in the community.  

When discussing the wealth ranking of the village households, the farmers claimed that livestock is the main source of wealth “The only instrument of measurement is the number of sheep”. To the queries of what determines and which practices constitute wealth; farming or sheep rearing? some villagers answered “Sheep owners”, others: “Those who have money” (i.e. migration labourers). This illustrate the differentiation between perception on wealth as either social or economic, whereas mainly elder farmers’ perceive wealth as being mainly social constructed, the younger farmers see wealth as economically dependent. 

The wealth ranking considers the flock size as the most important factor, whereas the access to land is less important. Households with a large flock are therefore considered the wealthiest, then households with less livestock and land, and last households with little or no livestock, and little or no land. However, this does not reflect the economic wealth of a household but rather the social status, since households involved in migration labour in high potential agricultural areas have a much higher income than farmers depending on livestock rearing or local cultivation. The farmers emphasise the importance of stability and security in the household livelihood. Farmers with livestock have the security of internal value of such livestock and are therefore able to support their families even in years with very limited production. On the contrary households without assets have nothing to rely on in times of yield failure in sharecropping.

In a broader perspective norms and informal rules determine women’s involvement in reproduction and production, and whether they are perceived primarily as producers or consumers. The community as a whole is of importance when addressing general norms of gender division of labour and women’s autonomy, as well as their task assignments. Community perceptions of wealth and social status set the norms for women’s behaviour and divisions both between gender and among women themselves.  

Summery

This part of the empirical analysis has shown how reliable women are on social relations and norms. Women’s access to and control over resources is largely shaped by their involvement in different social relations, where kinship and marriage organisation plays an important role. Likewise women’s access to property is formed by cultural and religious norms for dowry and inheritance. Since women’s activities are primarily confined to the household sphere of production, the household structure is of great importance in the determination of women’s task assignment, as well as their access to and control over resources. Likewise the hierarchical structures within the women’s group is important in order to understand the division in resource access and control among women. The issues addressed in this part form some of the structures both enabling and constraining women in their daily activities and resource management. It is important to keep these issues in mind when turning to analyse women’s activities and the involved resource access and control, which is the focus in part III.    
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� In this thesis I have chosen to distinguish only between the extended and the nuclear household forms, as it is difficult to differentiate joint households. Joint households that separate productive resources are similar to nuclear households, and those in which an older brother and his wife control major resources follow the patterns of an extended household.





�These differences have been described in several studies (among others Bates, Daniel & Amal Rassam (1983): Peoples and Cultures of the Middle East. Prentice-Hall, Inc., Englewood Cliffs, New Jersey; and Tully, Dorene R. (1990): Household Labor Issues in West Asia and North Africa, pp.67-92, in: Tully, D. (ed.): Labor and Rainfed Agriculture in West Asia and North Africa. Kluwer Academic Publishers, Dordrecht.)








 


� These processes are described in several cases from all over the Middle East (among others Kandiyoti, Deniz (1990): Women and Household Production: The impact of Rural Transformation in Turkey, pp. 183-194, in: Glavanis, K. & P. Glavanis (eds.) The Rural Middle East. Peasant Lives and Modes of Production. Zed Books Ltd, London; Moors, Anneliese (1996): Gender Relations and Inheritance: Person, Power and Property in Palestine, pp. 69-84, in: Kandiyoti, D. (ed.) Gendering the Middle East. Emerging Perspectives. I.B.Tauris Publishers, London.; and Tully, Dorene R. (1990): Household Labor Issues in West Asia and North Africa, pp.67-92, in: Tully, D. (ed.): Labor and Rainfed Agriculture in West Asia and North Africa. Kluwer Academic Publishers, Dordrecht.)


� This is a widespread tendency in the Middle East described in case studies from the region (among others Moors, Anneliese (1991): Gender, Property and Power: Mahr and Marriage in a Palestinian Village, pp. 111-128, in: Davis, K.; Leijenaar, M. & J. Oldersma (eds.) The Gender of Power. Sage Publications, London.)


� Zusan is not her real name.


� See chapter 4, section 4.1.1.


� These tendencies are described by Eikelman, Dale F. (1998): The Middle East and Central Asia. An Anthropological Approach. Printice-Hall Inc., New Jersey; and Moors, Anneliese (1991): Gender, Property and Power: Mahr and Marriage in a Palestinian Village, pp. 111-128, in: Davis, K.; Leijenaar, M. & J. Oldersma (eds.) The Gender of Power. Sage Publications, London.


� Most newly married women were in their twenties, although in a few cases women still marry in their teens.


� For a further discussion see Moors, Anneliese (1990): Gender Hiearchy in a Palestinian Village: the Case of Al-Balad, pp. 195-209, in: Glavanis, K. & P. Glavanis (eds.) The Rural Middle East. Peasant Lives and Modes of Production. Zed Books Ltd, London; Moors, Anneliese (1991): Gender, Property and Power: Mahr and Marriage in a Palestinian Village, pp. 111-128, in: Davis, K.; Leijenaar, M. & J. Oldersma (eds.) The Gender of Power. Sage Publications, London; and Moors, Anneliese (1996): Gender Relations and Inheritance: Person, Power and Property in Palestine, pp. 69-84, in: Kandiyoti, D. (ed.) Gendering the Middle East. Emerging Perspectives. I.B.Tauris Publishers, London.


� For a description of Quraniq verses on marriage and inheritance see Appendix F.


� In Islamic law, the term mahr refers to the amount, registered in the marriage contract, which the groom has to pay to the bride or her representative. At present, the mahr in this region is subdivided into the prompt dower (to be paid at marriage), the deferred dower (to be paid in case of death of husband or divorce) and the tawabi’ (description of furniture the husband provides). In this thesis the term mahr refers to the prompt dower only.


� In Im Mial the amount of money paid as mahr for a normal marriage is US$2000, whereas the mahr for a badal marriage is only US$1000.


� This is 20 years later than what is described in a case from Palestine by Moors, Anneliese (1991): Gender, Property and Power: Mahr and Marriage in a Palestinian Village, pp. 111-128, in: Davis, K.; Leijenaar, M. & J. Oldersma (eds.) The Gender of Power. Sage Publications, London.


� Similar conditions have been described in case studies concerning the Middle East (among others Moors, Anneliese (1996): Gender Relations and Inheritance: Person, Power and Property in Palestine, pp. 69-84, in: Kandiyoti, D. (ed.) Gendering the Middle East. Emerging Perspectives. I.B.Tauris Publishers, London.)








� Um Saif is not her real name.


� For further details see chapter 3, section 3.2.4.





